betrays something profound and essential. Allegations of Jewish misanthropy were common in Greek and Roman literature, based mostly on the self-segregation of the Jews. At the same time, the figure of the misanthropic philosopher, with "acquired habit of misanthropical bitterness," was ubiquitous in satirical prose. Both as a Jew and I A. Macc. Armstrong, "Timon of Athens--A Legendary Figure? " in Greece and Rome, Second series, 34 (1987), pp. 7-11. Louis H. Feldman, Studies in Hellenic Judaism (Leiden, New York, and Koln, 1996) were not only accused of misanthropy. Possessed by hatred of the human race, they really wcre tempted by misanthropy.
They would use logical arguments to withstand that temptation.
Epictetus advised enlightenment: "Why are we any longcr angry with the multitude? 'They are thieves,' says someone, 'and robbcrs.' What do you mean by 'thieves and robbers?' Thcy havc simply gone astray in questions of good and evil....
Only show them their error" (Diatribae I, 18, 2-4). Seneca recommended forgiveness: "That you may not be angry with individuals, you must forgive mankind at large, you must grant indulgence to the human race" (De Ira II, 10, 2). "What keeps the wise man from anger? The great mass of sinners" (ibid. 10, 4).
A specific entity embodied all the sinfulness. Philosophers called it "the vulgar," "the crowd," or "the multitude." 
